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Important Ideas

Man is by naturenortal, the dead are unconscious until the resurrection,
the punishment of the wicked is total extinctiondammortality is a gift
from God (paraphrase Gfeorge Storrs circa 1842).

“Whoever is opposed to the personal reign of J&3usst over this
world on David’'s throne, is Antichrist...all d& in Protestant
Christendom . . . are opposed to the plain Biblghtrof Christ's personal
reign on earth; they are Antichrist . . . . If yiotend to be found a Christian
when Christ appears, come out of Babylon, and comtenow” (Charles
Fitch, July 1843).

We should be called “Church of God,” and not “Adfist.” The “true
people of God” must have the name, “Church of Qpdtaphrase afoseph
Marsh, May 21, 1845).

You Sabbath-keepers are inconsistent. The samgtuses which
support the Sabbath also support the keeping sbRasand the Feast Days
(paraphrase oh.N. Seymour, 1856).

“The kingdom of Heaven, kingdom of David, kingdash God, and
kingdom of Israel are one and the same . . . Jasdigshe Saints are heirs to
this kingdom . . .. nowhere in the Bible, is thhari€tian Church called a
kingdom!” (R.V. Lyon, circa 1860).



Summary

William Miller proclaimed the end of the world ih843-1844. The
American Adventist Movement which Miller led spawin@ number of
churches, including Sunday-keeping Adventists (Atlvhristian Church,
Church of God of Abrahamic Faith), as well as Sdbkaeping Adventists
(Seventh-Day Adventists, Seventh Day Church of Gotie Seventh Day
Church of God has much in common with Sunday-keppdventists.

The Adventist Movement generated several key ideaiswere carried
over to the Seventh Day Church of God, includirgrthme, “Church of God,”
the Sabbath/Holy Day question, conditionalism, tAge to Come,” the

regathering and identity of Israel, church govermimthe soon return of the
Messiah, and coming out of Babylon.
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THE ADVENTIST MOVEMENT

l. The Setting

Seventh Day Baptists in the early 1800s were ctaiaed by
“coldness and apathy” and were generally in a igibastate. Yet,
strangely, the period of 1820-1840 saw their getaigrowth in
membership. Numerically they were growing, butiglly they were in
the depths of false doctrine.

Seventh Day Baptists were not alone in a generbgiaes
depression during this period. “Toward the lagart of the 18th
Century there was much spiritual unrest and thecti®s of America
wereldead in religious formality and certain Bibdgths seemed all but
lost.”

Ellen G. White states in her work The Great Cordrey Between
Christ and Satan that the “Reformed” churches wiereneed of
reforming: “. .. the condition of the churchtlais time is pointed out in
the Saviour’'s words in Revelation: ‘you have a adhat you livest, and
art dead’.” Churches, she said, had refused tm leaw truth. To
awakezn them, she states, God sent “an AmericanriRefd William
Miller.

Millennial Views: Post versus Pre

The commonly accepted 1800s view of the millennwas what is
known as “post-millennialism,” the belief that theingdom of God”
would come bygradual stages; as more and more of the world’s
population became “converted,” the millennium woblel established.
At the end of the 1000 years, with the earth p&stecChrist would
return. Before the return of Christ, the Jews wduhve to return to
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Palestine, set up their own state, and be converted

“Pre-millennialism,” held by William Miller and o#trs who came to
be known as “Millerites,” or “Adventists,” was theelief that Christ’'s
second coming would precede the 1000-year Millanniand that this
event was soon coming. It was a radically “new&adthat gained
enthuaiastic advocates in an era marked by rebgiand political
fervor:

Sociological Explanation

Western New York, described in a book of the saitle by
Whitney Cross, was in the period of 1800-1850 artidd Over
District.”® It was the scene of much religious enthusiasoydting the
birth of Mormonism and Shakerism. Numerous Sevéddly Baptist
churches were established in the region duringgtlyears, and a center
of Adventist activity was Rochester, where Josepndif's papers were
published, and where the Advent Review and Salibathld was later
published for a time. Religionists there tendetbécemotional. There
was much religious competition, rivalry and bitsgrife between the
different sects.

After the depression of 1837, the pre-millennialifgta of the soon-
coming millennium was an instant panacea, an esftape economic
woes for poorly educated people. In a day of fe@lizing away” much
of the Bible, the close literalistic interpretatsonf Scripture by Miller
and his associates initiated a northern UniteceStagvival that brought
interest in religion among many to a fever pitch.

Aftermath: “Blackness and Desolation"

The Millerite movement was like a prairie fire; dteated fervor
when the issue was burning, but when the 1844raligdate-setter’s”
time had passed, ridicule and scorn caused numéconserts” to lose
all faith in the Bible and become infidels. “Foears the spiritual
condition of some parts of the State of New Yorlswat unlike that of
a prairie after it has been swept by fire. All walsickness and
desolation and deatf.”

After 1844, a noticeable decline in “conversionstcuarred
nationwide. The period of revivals had come tead, and even greater
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“spiritual lethargy” followed the collapse of Milism.
II. William Miller — “The Old Man With the Concorda nce”

A veteran of the War of 1812, William Miller subseptly had
become a farmer in New York. He had scorned orgahnieligion and
rejected the Bible until the death of a friend gahgs of guilt from
cursing led him to profession of Christianity. WMhas friends ridiculed
his switch, he made them a bet: he would careiiigy the Bible, and
if he could not harmonize its apparent contradisjdie would renounce
his faith. A two-year study, during which he usedinly a Cruden’s
Concordance, convinced him that the Bible is itsnointerpreter.
Especially intrigued by the prophecies of the BadkDaniel, Miller
came to believe that the Second Coming would otaout the year
1843

For thirteen years he kept studying, rechecking figares and
keeping his ideas basically to himself. He wasstopto preach publicly
his views, until in 1831 some of his fellow FreelVBaptists in Low
Hampton, New York, asked him to preach on his tleewf the Second
Advent. His first sermon, at the age of 57, hecdbed as a “cold, dull,
lifeless performance®”

Miller improved greatly, and became one of the maoftential
preachers in the history of American evangelism.is Hincere,
unaffected style made his message greatly appetdirtpe common
people.

From 1831 through 1839 Miller preached mostly irmktowns and
villages in New England, going only where he wastéd to speak. He
subsequently became a licensed Baptist ministiigadh he spoke his
prophetic ideas at churches of many denominatibhanerous Baptist,
Methodist, Congregational, and other churches edvihim to speak
before them. Often they did not agree with higppsgic preaching, but,
as “spiritual lethargy had been prevalent in sofmén@® churches,” they
invited him to speak to stir up religious enthusiasA man who spoke
on the soon-coming end of the world had “drawingygo™

Miller was not out to start a separate religiousaination; he
lived and died a Baptist. However, his theorieshefend of the world
created a religious revival that shook all the chas of the North. His
detailed calculations, coupled with ignorance ofisters and credulity
of the uneducated populace led, many to embradadusies.’
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Calculation of the Crucial Date

The Book of Daniel has been called the “Battlegtbwrfi Bible
Criticism,” and the misuse of it by men such aslifit Miller have
made it a muddy field indeed.

William Miller’s theories of the end of the worldabout the year
1843” centered on the so-called 2,300-days proploédyaniel 8:14
coupled with the 70-weeks prophecyl@diniel 11 His interpretations
stemmed from at least five assumptions, all of tfese:

(1) in Bible prophecy, a day always representsaa ye

(2) the 70-weeks and 2,300-days prophecies begjme aame time

(3) the starting date was 457 B.C.

(4) there was a year zero

(5) the cleansing of the sanctuary of Daniel 8rielins the purging
of the earth with fire at the return of Chtist

To these may be added a sixth assumption, th&,8@® mornings
and evenings stand for 2,300 days in prophecyeratian 1,150 days.
Of the 2,300-days, or prophetic years, the fir€ ¥@ars, from 457 B.C.
to 34 A.D., were said to be the years allottecht tewish nation (70-
weeks), and the rest, 1,810 years, allotted forgibgpel to go to the
Gentiles. Christ was said to have died in the hofishe week of seven
years, 27-34 A.D.

Several calculations were involved in determinimaft the year 1843
(later changed to 1844) date was the date of thanreof Christ.
However, the most basic method used was addind 3;8@rs to 457
B.C., and arriving at 1844. Miller never set ara@xdate, but in
January, 1843, he stated that the Second Advendvemeur between
March 21, 1843, and March 21, 1844, the “Jewishr'ye& 1843
(obviously, Miller counted the non-existent yeaer@’ in his initial
calculations). After the 1844 date had passed)eN&l associates,
especially Samuel S. Snow, revised the date totehth day of the
seventh Jewish month — October 22, 1844 as theyn@ously) figured
it — for the second coming of Chrigt.

Apparently the exact date was not the criterionthe Millerite
movement; Joshua Himes, Henry Dana Ward and Hemgs) leaders
in the movement, did not hold to the 1843 date, Halieved the time
was near’
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Miller’s Ideas

Miller's linkage of the 2300-days prophecy tot h@®-weeks
prophecy was not original. Other students of peayhhad pointed to
similar ideas before his time. What was “new” v belief that the
coming of Christ precedes the millennium, and tiatist would come
about 1843. In this Miller radically departed frofevangelical
Christians” of his day’

Miller believed that the wicked would be destroyleg Christ's
coming, the just would be resurrected at the reafr@hrist, and the
dead unjust would be resurrected at the close ef rfillennium.
Contemporary “Christians” often spiritualized awvthg resurrection, as
well as the millenniun

In direct contrast to English Adventists, or Liless, who were
active at the same time, Miller believed that fiteral Jews wouldhot
return to their homeland and be converted prigh&oreturn of Christ.
One of the five “Fundamental Principles on Which 8econd Advent
Cause Is Based,” which were continually listedhe tnajor Millerite
periodical, The Midnight Cry! is that the “only restoration of Israel yet
future, is the restoration of the saints to the eawih, when the Lord my
God shall come, and all His saints with Hitf.”

The other four “Fundamental Principles” of the Milte movement
are these:

(1) The earth will be regenerated, restored to thenie state, and be
the eternal abode of the resurrected righteous.

(2)The only millennium spoken of in the Bible igariod of 1000

years between the first and second resurrections.
(3)All prophecies have been fulfilled except thasating to the coming of Christ, the end of theldicand the

restitution of all things.

(4)“There are none of the prophetic periods, asimaerstand them,
extending beyond the [Jewish] year 1843.”

Part of a Worldwide Movement

Miller's proclamation of the soon-coming end of thierld was not
unique, as other religious leaders were proclaimngh the same thing,
and some of them even before Miller. “During tlaelyedecades of the
nineteenth century a profound conviction of its d&& Advent]
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imminence developed simultaneously and spontang@msbng pious
scholars in practically all religious bodies in ttiéferent countries of
Christendom.” The belief that the “end of the age&ls near became
common:®

Christ's speedy advent was proclaimed by Josephf Wol831-
1845 in Asia and around the world. Extensive Sdcadvent beliefs
permeated the Moravians in Germany; Kleber's bddie End is
Comingset 1843 or 1844 as the crucial date. In Engladdard Irving
preached the soon return of Christ and publisheHraglish translation
of a Spanish bookThe Coming of Messiah in Majesty and Glorin
1840-1844, some 700 ministers of the Church of &yl were
proclaiming the Advent doctrine (the figure may d&aleeen 300
ministers of the Established Church and more thécetthat number of
nonconformists.y

In the United States, a minister named Davis intlsdCarolina
began at the same time as Miller to proclaim sinvilaws, although the
two men originally had no knowledge of each other.

In Sweden, children were seized upon and begarchirenthe
Second Advent, despite a law forbidding teachingtang contrary to
the Established Lutheran Church. Eighteen yearEsld Walboam
wrote that he and others were “seized by this hdgwower . . . that we
could in no wise resist . . . [and] we began tcclaion to the people, and
to proclaim with a loud voice that the Judgmentrtiwad come . . . %°

Loughborough states that this “simultaneous works indeed a
striking evidence of God’s hand in the moveméht.”

I1l. Miller's Associates

In Europe the Second Advent movement was pringipaditered by
individuals. However, in America the movement wasich more
extensive and more organized. “Millerism,” as #saoriginally termed,
was an inter-church movement led by William Millarlicensed Baptist
minister of Low Hampton, New York, and supported d¢nores of
leading Protestant clergymen of nearly all denotrona. Some 200-
300 ministers proclaimed his ideas, and 500 puetturers toured the
country.

Miller's ideas became commonly known in much of tieion.
From 50 to 100 thousand people identified themselas Second
Adventists in 1843-44, and the Hartford Univergalisided to a million
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adherent$’ The South generally was not receptive becausersiders
were against the message, fearing their slavesdwewblt if they felt

the end was neédf. Many leading Adventists, such as Joseph Bates,
were anti-slavery and pro-temperance, and theses idere not popular

in the South.

Himes — Promoter of Adventism

Until 1840, William Miller preached mostly in smaibwns and
villages of New England, speaking only where he iwaised. He was a
good preacher but not a promoter. In December9, 1183 was asked to
preach in cultural Boston by Pastor Joshua V. Hiwmkethe Baptist
Chardon Street Chapel. A former Unitarian, Himeaswa born
promoter. He started the two major Millerite pap&igns of the Times
(1840), later renamed the Advent Herald, and Thenlht Cry! as well
as several others. With Himes, Millerism spredchtolarger cities and
was no more a one-man work, but that of a greatrasrdasing number
of ministers.

Himes, as editor of these influential papers, becaatond only to
Miller as the leader of the movement. In 1864, &Bnbecame an
Advent Christian minister, and he later died inEméscopal church:

Himes did not believe in the 1843-44 date, but iwleheartedly
supported the work because he thought the truthldvdwecome
evident®®

Confederation on One Idea

Various conferences were held by Millerite ministéw give unity
and direction to the movement. The first confeeeteld in Boston, in
1840, specifically stated that the movement was ot to form a
separate church but to proclaim that the Secon@itdvas very near.

The third conference, held in Portland, Maine, ctdber of 1841,
formed a committee for “examining, advising andoremending”
qualified lecturers; but there was nothing to pr¢ve man from rising
up and claiming to preach Millerite doctrines. Iglilencouraged all to
distribute literature and write “useful and intenag articles.”

There was remarkable unity for so loosely organaedovement.
At conferences, the various Protestant ministees dneld communion
together. Except for the issue of the Second Avée theological
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views of most could easily pass for orthodox views most
denominationg® The Advent date was the only real cohesive factor
when that failed, it was natural that the movemspiintered and
divided.

Leading Millerite Ministers

Josiah Litch, a Methodist minister, was one of fhiet really
prominent men to join Miller in wholehearted promatof the Second
Advent movement. In 1838 he published a scholaviyk, the
“Probability of the Second Coming of Christ abdu tyear 1843.” In
1841 he was hired as “general agent,” for the meverand traveled
widely, preaching at the expense of the publication

Charles Fitch was a former Presbyterian of Neweyango in 1841
wrote “Reasons for Believing in the Second AdvenCbrist in 1843.”
At the close of 1842 he began a paper in Clevel@hd,Second Advent
of Christ?® It was Fitch who wrote the most famous Millers&rmon,
“Come Out of Her, My People!” which encouraged Ibfites to come
out of their churches and be separate. It waglladpe to his influence
that Millerism became more than an interdenomimationovement.

Timothy Cole was another leading Adventist minigtem the time
the Second Advent movement was organized in 18#was later the
first editor of theBible Advocate(1846-1848), published in Hartford,
Connecticut.

James White, although not a leading Millerite maris deserves
mention because of his later importance among $afidya Adventists.
He was baptized in the Christian Church at the cfg&s. In 1842,
White attended a Millerite campmeeting in Mainej athough only 21
years old, decided he must preach. In 1843 waaireed a Christian
minister®®

Joseph Bates — Pioneer Adventist

A self-made sea captain from Fairhaven, Massadsu&sdtes had
been aprisoner during wartime, 1812-1815. Batemnkjr chewed
tobacco and swore like any other salt until hisewifacked a New
Testament among his reading materials during ongage He
subsequently abstained from tobacco and cursingesulved never to
drink another drop of alcohol. Later he was bagtiinto the Disciples
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of Christ Church, and the same day he organizesta Temperance
Society. Afterwards, Bates became a vegetariargaitdea and coffee.
In 1839 he heard about William Miller, studiedritnaghly his prophetic
theories, and became firmly convinced that “abbetyear 1843” would
be the end of the worfd.

Bates became a leading Millerite lecturer and ofiezsided over
Millerite conferences. After 1844 he became a Stistan (observing
the Sabbath from six o'clock Friday to six o'cl&hturday) and spread
the message into Ohio. He also pioneered Adveritisktichigan and
other states in the Midwe¥t.

IV. Organization of the Millerite Movement

The first Millerite conference, called the “Generé@lonference of
Christians Expecting the Advent of Our Lord Jeshsi<t,” was held in
Boston at Himes' church on October 14-15, 1849 sthted purpose was
“not . . . to form a new organization in the faghChrist; nor to assail
others of our brethren who differ from us in regéwdthe period and
manner of the advent; but to discuss the wholeestifaithfully and
fairly . . . [and] by so doing we may [spread tlusggl] . . . that the way
of the Lord may be speedily prepared . %2 .Further sessions were to
coordinate and plan the loosely knit movenm@nt.

The second General Conference, held in Lowell, Baussetts on
June 15, 1841, was attended by over 200 from Mhsasatts, New
Hampshire, Maine, Vermont, and New York. It recoenaed the
formation of Bible classes for discussing artickesl literature on the
Second Advent, the questioning of local ministerstbe Adventist
message by presenting texts for them to explaohifeaa establishment of
Second Advent libraries in various cities of thertNo If Adventist
believers were opposed by their local churcheg; there advised to
contingf attending and “do what they can to brirggcghurch to a better
mind.”

The attitude of being above partisanship wasestiient: “ ... the
Conference will not be a place for controversy, party strife, or
sectarian display; and least of all, a place fea#gisag the great Eillar of
holy truth, the church, its ministry, its ordinanoeits Sabbaths’

Other conferences were held before 1844 in Maimsy Mork City,
Connecticut, New Hampshire, Vermont, and RhodendslaGradually
there developed from the Millerite movement a semaphilosophy

15



which after 1844 led to the formation of severatidct churches.
Camp Meetings and Prophetic Charts

A conference held in Boston on May 24, 1842, stedbe soon-
coming end and the urgency of giving the “Midni@ty” of Matthew
25. It was decided to hold Adventist camp meetirtlas, first one was
held at East Kingston, New Hampshire, in the summierl842.
Numerous speakers, including Miller, lectured at #ight-day East
Kingston camp meeting, which was attended by 7,6©015,000
Adventists of many denominations from New England &anada. It
was further agreed during the 1842 conference tiqize prophetic
charts. One such chart, based on the visionediehsts in the books of
Daniel and Revelation, was constructed by FitchAgpallos Hale.

The value of the prophetic charts was proved duteglectures at
East Kingston; charts became a distinguishing featnf Millerite
speakers, and later Seventh-Day Adventist and Sewsy Church of
God evangelists. It was believed that the chaitgléd Habakkuk 2:2
in making visions plain. Listeners might forgee twords of a speaker,
but the lurid caricatures of the beasts of Daniel &evelation were
burned upon the audiences' minds. Millerite lesrr‘needed to do
little more than hang up the chart in order to ghip interest of the
audience and hold it throughout a lectufe.”

Growth of Movement and Conflicts

At the time of the 1842 camp meeting, Himes wratéhe Signs of
the Times advising those who wished Adventist letiito visit them to
send in their request to the editor. Himes rentgrke. . new lecturers
are now entering the field, and we hope to be tb&ipply more of the
numerous calls in the future, than we have beentabih the past”

Much ridicule was heaped upon “End of the WorldI#&til and his
associates. Advertisers cashed in on the Adveimistest; cigar
advertisements caught newspaper readers' eyeshesttings such as
“End of the World” and “The Second Advent.” Conssgive Phila-
delphia newspapers described Millerite meetings“vaiéd orgies.”
Disrupters and hoodlums often cleared lecture lllshouting “Fire!”
at the top of their lungs. The New York Times ghed an extra
section portraying Miller's chart with a refutatioof Millerism by
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“Rev.” Dowling, a Baptist ministe®

In the face of intensifying opposition, Miller bided those who
made up stories and twisted what he said as li\idlerite papers
devoted much space to refuting false charges acidded a “Liar's
Corner” which merely listed false reports withoefiutation®®

Exaggerated rumors were spread about the suppasaticism of
Millerites, and it was even claimed that numeroespbe had been
driven insane by his teachings. Miller himselfpated calmness, and
in an article in the Signs, “Occupy Till I Come,& turged farmers to
continue to work and plant crops. Some, howevéat, ehgage in
fanatical excesses; many farmers in late 1844dfdite harvest their
crops, thinking the end was sure to cdfhe.

The real problem in the movement was not fanatidisitnfriction
between the Millerites and their respective denations. To say the
least, Millerite adherents were often coldly reediby their churches;
many were even expelled.

Conditional Immortality

George Storrs, editor of his own paper, the Biblar&iner, was a
leading Adventist who began to advocate the mytalf man. His
famous “Six Sermons,” published c. 1842, showetrttan is by nature
mortal, the dead are unconscious until the restioreche punishment
of the wicked is total extinction, and immortalitya gift of God.

Thousands of Adventists accepted this doctrin@ath it was not a
test of Adventist belief. Yet, conditionalism ratounter to the
“immortal soul” teaching of major Protestantismdaroused so much
ire that many “soul sleeping” Adventists were elgublfrom their
churches for “heresy'”

“Church of God (Adventist).” It was aptly deschg.Q

FOOTNOTES
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“COME OUT OF HER, MY PEOPLE!”

Miller did not want to form a new religious sedtle stated, “l have
not advised any one to separate from the churchegich they may
have belonged, unless their brethren cast them @utleny them
religious privileges . . .. | have never desigtechake a new sect, or to
give you a nick name*®

Yet Miller's associates, especially Charles Fitetiinded a cry for
open separation from the churches. In July, 1&48h preached a
sermon, “Come Out of Her, My People,” later puldidhin magazines
and in tract form. In it he proclaimed a radicaiyew” idea, that not
only the Roman Catholic Church but also the Pratésthurches, were
Babylon, and true Christians should come out afithe

“...whoever is opposed to the personal reigdesius Christ over
this world on David's throne, is Antichrist. .Il @ects in Protestant
Christendom . . . are opposed to the plain Biklthtof Christ’s personal
reign on earth; they are Antichrist.... If youend to be found a
Christian when Christ appears, come out of Babydod, come out now.
Throw away that miserable medley of ridiculous rigmlizing
nonsense, with which multitudes have so long begking the Word of
God of none effect, and dare to believe the Bibleno one that is ever
saved can remain in Babyloft.”

As Adventists left or were thrust out of churchibgy formed their
own churches and often hurriedly built their ownustures’*

In January, 1844, leading Adventists met in New KY@ity to
formulate a state Second Advent association. i@fffc it was
nonsectarian, but it was an inevitable step towardiew church
organization. The Advent Herald of March 20, 184#ated that
“Adventists” would be the best appellation for gp@up, for it “marks
the real ground of difference between us and tlatgbody of our
opponents*

By April, 1844, Joseph Marsh in the Voice of TruthRochester,
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New York, was calling for outright separation fraime churche$:
Some 50,000 people eventually did separate fromdharches”

V. The Great Disappointment — 1844

When March 21, 1844, had passed and Christ hadcowote,
Millerites suffered their “First Disappointment.”On May 2, Miller
confessed his error and acknowledged he was disdpgpobut could
not see where he had miscalculated, and that fe/édlthe Day of the
Lord was still very near. The Millerite movemend ehot fold with the
passage of the date but continued to publish ahdshe the same
prophetic theories.

At an Advent conference in Boston on May 31, 184dler, Himes
and other leading ministers signed a resolutiomgréddvent believers
not to allow the churches they were affiliated wilsilence them, and if
they were cast out, not to take revenge upon tbeirer churche$:

Seventh Month Movement

Samuel S. Snow was the originator of a new dateherSecond
Advent, the “tenth day, seventh month, year of lggyi which was
calculated (wrongly) to be October 22, 1844. Dpsapted Adventists
seized upon this new date, and the movement gamedcenthusiasm in
the summer of 1844. Adventism was by now a weilhée movement,
with ministers, meeting houses, and Second Adwsdaations. Miller,
Himes, Fitch and Litch only reluctantly accepteé tew date. The
fever pitch of the instigators of the “Seventh MoMovement” quickly
brought Millerism to its climax*

Climax and Disappointment

Stories of excesses committed by Adventists on li@ct@2, 1844,
have been many and varied. It appears that tleefia®n robe story”
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was generally untrue and that most Adventists didfanatically stand
on hilltops with white robes waiting to be wafteda the clouds to meet
the returning Christ. It is clear, however, thatstnof the believers gave
up nearly all their worldly possessions in the E&ys or weeks before
the date, many of them giving to Himes as the editdhe papers. The
presses were grinding out extras to the very ddieokxpected Advent.
After the date had passed, Himes led a progranaidodestitute
Adventists who had given up everything. Most faisnead not sold
their farms, but few had harvested their cropsfeat*

Midnight of October 22 was a bitter time for thagleo had firmly
believed in the date. One Millerite, Washingtonrbén stated that the
“pang of disappointment to the Advent believerscan find a parallel
only in the sorrow of the disciples after the cfixan of their Lord.”*

Hiram Edson wrote, “ ... all our fondest hopesl axpectations
were blasted . ... Has the Bible proved a fafturls there no God, no
heaven . ... Is all this but a cunningly devitdde? ... We wept, and
wept, till the day dawn® That is, until he had a “vision” which
spiritualized away and gave a new interpretatiotinéoanticipated event
of October 22, 1844,

George Storrs gave his overview when he stated thiatwhole
movement had been propagated by mesmeric tréhces.

VI. After 1844: Confusion and Dissension

With the passage of October 22, 1844, the only sigbefactor
holding Adventism together had vanished. The taesa$ that by 1855
the Adventist movement had splintered into at I@astlivisions of what
was once the Advent body. Some Adventists had refuted their
positions and returned to their churches or hadrbeatheists:

Miller and Himes continued to preach and publishAugust, 1845,
Miller published his Apology and Defense, contegdthat his views
were orthodox and opposing any of the “new thebrigsmt had
developed to explain October 22 and the Disapp@ntm He
maintained that the date was not “a fulfillment mbphecy in any
sense.” Although Storrs and Fitch were preachingditionalism,
Miller contended that it was not an integral pdrtie movement, and
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that the Advent was still near and must continubei@reached. Miller
died in 1849 a disappointed and frustrated fhan.

I.C. Wellcome, of Yarmouth, Maine, later a leadidglvent
Christian, stated that “during the years 1845-4Bilenthe faithful and
stable believers were seeking to 'strengthen thegsghthat remain,' by
publishing . . . as before, many minds were readhedhe arguments
embraced in the doctrine of the Advent near whiatt hot been moved
before.** Conditionalism and the Sabbath were two key ssuegich
came to the fore and were to divide the Adventistement.

Fanaticism sprang up almost everywhere among As¢entThere
are reports of some who took “literally” Jesus' dgoof Matthew 18:
“Except ye ... become as little children,” andught this Scripture
required them to crawl on all fours and imitateibab Others accepted
the “no work” idea, believing that the seventh aemithium or antitypical
Sabbath had arrived, and that it was a sin to wimdtead, they sat
around discussing “spiritual” matters. Othersrokd visions or used
hypnotism to win followers. Ellen G. Harmon, laMrs. James White,
attacked fanaticism, but she was accused hersddfading a fanatical
movement based on her visidis.

One Adventist practice that other churches perhapsis as
fanatical was footwashing. Adventists generallgktthe position that
footwashing was obligatory. J.B. Cook, Joseph &uyrinoch Jacobs,
and G.W. Peavy were leading proponents of footwaghi This
practice may have started in Maine and then spreatbrthern New
York, and later to Adventists in Ohio and Michigaklany of the same
people took up the “holy salutation” or holy kiss.

Additional Date Setting

October 22, 1844, was not the last date set bynagns. A large
proportion of Adventists, including James Whitarrtfly believed” that
Christ would come in the seventh Jewish month #b61&llen G. White
stated, “We were firm in the belief that the praaglof a definite time
was of God.*" Joseph Bates and many Sabbatarian Adventistghald
1851 was the dafé. Mrs. White endorsed the 1851 date in a vision on
June 30, 1850; but in the spring of 1851 JamesaNhtteated from this
position, saying that the vision gave only her “iegsion.*
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Canright, a former Seventh-Day Adventist leadingister, states,
“Adventists have set the time for the end of theldvin 1843, 1844,
1847, 1850, 1852, 1854, 1863, 1866, 1867, 1877 sanoh, till one is
sick of counting. Learning nothing from the pasach time they are
quite as confident as before.”

Albany Conference

A “Mutual Conference of Adventists” was called inbAny, New
York, on April 29, 1845, to resolve the confusiamdadifferent views
that had arisen since the Great Disappointmenios<states that the
purpose of this conference was to prevent “spiiitees” such as Edson
from gaining command of the moveméht.

Attended by Miller, Himes, Litch and other leaddl® conference
drew up a statement of beliefs, and passed resoetutdenouncing
“fanaticism.” A committee was created to examiaadidates for the
ministry, and congregations were asked to set wpcbles accountable
to God alone. Thus was formed the General Confereri Second
Advent Believers, the forerunner of the Evangelicatlventist
denominatior!

The Albany Conference has been termed the lashttt® hold the
Millerite movement together in one cohesive body] & did stabilize
the movement for several yedts.

There werefour divisive issuesthat ensured the breakup of
Adventists after the Albany Conference:

(1) Millerites had rejected the prophecies reqgidreturn of Israel
to Palestine either before or soon after the Sedahant. They held
that since the Jews had rejected the Messiah, hhdyforfeited the
promises to spiritual Israel. Contrariwise, “Age@ome Adventists,”
led by Joseph Marsh, came to believe that a ratfinthe Jews was
necessary before the Advent.

(2) Conditionalist ideas had been accepted by BtHeoAdventists,
but the Albany Conference dodged this issue; Midlad his direct
descendants, Evangelical Adventists, held to thenoan “immortal soul
" view.

(3) The Sabbath later became a major issue. Bateswas not at
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Albany, had embraced the Sabbath only a few weskdgqusly. The
Conference was against Sabbath-keeping, speakspardgingly of
“Jewish fables and commandments of men.”

(4) The “shut door” controversy was perhaps theydsg divisive
factor*

Sabbatarian Adventists, at first a tiny minoritgyrenonly accepted
“shut door” theories, while first-day Adventistsldh¢o the “open door”
idea, which stated that the door of salvation watscfosed on October
22, 1844. The Sabbatarians accepted Edson’s “Nawt&ary” idea
and claimed that this event was fulfilled in heavan October 22;
Miller's direct descendants rejected 1844 as thée daf of any
fulfillment of Bibleﬁéprophecy. Competition and i&trbetween the two
groups became rife.

Marsh’s Objections to the Albany Conference

Joseph Marsh was influential editor of the Advergegper Voice of
Truth and Glad Tidings of the Kingdom at Hand, mmi#d in
Rochester, New York. His paper accepted artiolggarting Advent
dates subsequent to October 1844, and he was Igtragginst the
organizing tendencies of the Albany Conference. with Storrs, was
spokesman of the view that church organization miearoming part of
Babylon.

In the Voice of Truth published on May 21, 1845, rskaobjected
strongly to the name “Adventist,” by which the AftyaConference had
designated itself. He stated that he was paheof@€hurch of God” and
could never be part of a group that accepted amgratame than the
Scriptural one. He maintained that the name, “Cihnwf God” was
sufficient because it pointed out “those as a dihwurco belong to God,”
and Marsh insisted that the “true people of Godstrhave the name
“Church of God.”

Marsh also objected to voting on “resolutions,’cgirit was obvious
that humans could err. By voting on whether or aaeertain doctrine
was true, he asserted, the Albany Conference wsulldequently force
false doctrine on others.

Finally, Marsh objected “to the doings of the Allgaronference
because the proceedings as a whole, look like fayrai new church,
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instead of coming to the order of the New Testanueter the name
there given to the true churcH.”

In differentiating people who held to the name “@iuof God” and
observed the Sabbath, it should be noted thaterelarsh nor the
“Churches of God” which stemmed from Marsh (and jBeimn Wilson
in lllinois) observed the Sabbath.

Yet Marsh’s ideas about the church name, anti-azgdan, and the
“Age to Come” seem to have been very similar te¢hof a later group
calling themselves “Church of God (Adventist),” sauently known as
the Church of God (Seventh Day). The ideas heldhisy group are
markedly different from the beliefs of Seventh-Dedventists.

VII. Four Major Church Groups

Besides Seventh-Day Adventists and the Seventh @raych of
God, four additional church groups descended frow Adventist
movement. Only two of them exist today.

(1) Evangelical Adventists — American Millennial Association —
1858-1914

The *“original” Millerite group, that is, those whpublished the
Advent Herald, continued to push for strong orgainin under a
conference, in opposition to Marsh and Storrs. Thaew on
consciousness in death and an eternally burninj daehe to be a
minority position. Apparently they did not encogeafurther date
setting.

In 1854 the Second Advent Mission Society was argal) and in
1858 was achieved the formal organization of Hefaddentists. This
was the first Adventist group to officially orgaaizas a sect. The
American Evangelical Adventist Conference was fameith the
American Millennial Association as the publishirgpdrtment.

Evangelical Adventists continued to be “ecumenieald as a result,
steadily declined in numbers and influence. Hineggor of theAdvent
Herald, deserted them in 1864; the name of the paperchasged ca.
1876 to Messiah’'s Herald. In 1906 there were tegoto be 1,147
Evangelical Adventists, with 34 ministers and 3@rches. The group
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was geographically located from Pennsylvania tant. By the time
of the 1916 Census, however, Evangelical Adventistere
nonexistent!

(2) Advent Christians — First-Day Adventists

The Advent Herald, pro-organization and anti-caoddlist, and the
Voice of Truth, anti-organization and pro-conditdiat, fired volleys
back and forth against each other, and tended ¢onfe exclusivist,
refusing to print articles by Adventists with othéeas.

As a result, a “free paper,” the Bible Advocatethwiimothy Cole
as editor, was established in 1846 after a conferan Hartford,
Connecticut.  This new paper espoused conditigdnaisd post-
millennial views. (The Bible Examiner of Georgeoi®$ mainly
expressed his own particular “life and death” coadalist views.)

The Advocate was originally “middle of the road” megard to
church organization but later shifted toward Massposition, and,
because of financial problems, merged with Marst¥amed paper, the
Advent Harbinger, in 1849.

Marsh’s “new doctrine” of the so-called “Age to Ceihmade his
paper and his supporters especially hostile t\thent Herald and any
form of organization. In the period of 1845-5@ #ey issues of dispute
among Sunday Adventists were organization, conuitism, post
versus pre-millennialism, and “Age to Confé.”

Moderate opponents of the Advent Herald “originaiti” group
began a Second Advent Union Missionary Associatidbonnecticut in
1850 for the purpose of aiding existing Adventigiurches and
ministers. It established a periodical, the SecAdsdent Watchman,
with W.S. Campbell and Joseph Turner as editore Watchman
opposed the Herald but did not hold to the “Ag€tmne” doctrine, and
was not as vehemently anti-organizational as Marsh.

Thus by 1852 there were three strands of firstAtiyentists:

(1)The Advent Herald “original Adventist faith” gup, centered in
Boston and New York, pre-millennialist, immortalistnd favoring
strong ecclesiastical organization.

(2) The Second Advent Watchman group of Hartford &tew
York, teaching conditionalist, “soul sleeping,” d&mlation of the
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wicked, and millennium past, and divided on theués®f church
structure. The Watchman group was a forerunnetthef Advent
Christian Church.

(3) The Advent Harbinger and Bible Advocate grodpMarsh,
centered in Rochester, New York, holding to cooddiist, probation
after Advent, and the return of the Jews to PalegtiAge to Come"),
and opposing most church organization. Marsh'ugriater became
known as the Churches of God in Christ Jesus, ardbhof God
(Oregon, lllinois).

Jonathan Cummings and
the World's Crisis

The Watchman accepted several articles in suppa@ktieent dates
proposed for 1851 and 1852, but it apparently exfu® accept the
views on prophecy of Jonathan Cummings, F.H. Beaiu others who
purported different dates: the fall of 1853 or fipeing of 1854 The
proponents of these dates, mostly young men whoréaghtly joined
the Adventist movement, believed that God had givitrem
understanding of the time of Christ’'s return. Tho®gan publishing a
paper, The World's Crisis, was started in Lowellagdachusetts, to
expound their views. The Crisis group, which alsdd to strong
conditionalist views, gained a considerable follogvamong Adventists.

After the passage of the 1854 date, the Crisiy paas invited back
to the “original group,” but their conditionalistews prevented a union
with the nascent Evangelical Adventists. Some ha&f Crisis party
shifted their hopes to an 1857 dé4te.

Advent Christian Organization

In 1854 the Maine Advent Christian State Conferencas
organized, followed by conferences in Central dligin 1855, lowa in
1856, Michigan in 1858; Indiana and Minnesota iB9,8and later New
York, Massachusetts, New Hampshire, Vermont, Rhdsland,
Connecticut, Pennsylvania, Ohio, Kansas, Missd\rkansas, Quebec,
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Nova Scotia, and New Brunswiék.

William S. Campbell was the driving force behind: thventual
unification of the entire Advent Christian body. cAnvention in 1860
resulted in the forming of the Christian Associafitater the Advent
Christian Association. The formal organizationtbé denomination
took place at Worcester, Massachusetts, on Nove&li&61.

Joshua V. Himes toured the Midwest in 1862 andlesetin
Buchanan, Michigan, where in 1864 he launched apegyer, Voice of
the West, under the Western Advent Christian PhilbblisAssociation.

Advent Christians are second in size among Advegtaups, next
in number to to Seventh-Day Adventiéts.It has been said that there
were 6,250 Advent Christians in 1850; 7,120 in 18&0d 34,555 in
1870; but in the year of 1967, the figure was @0y 256, despite the
1964 merger with the Life and Advent Union. Adve@firistians appear
to be slightly declining in numbers today. Coratiillism and the soon-
coming Advent (with no definite date) continue ®tivo distinguishing
tenets of Advent Christians.

Although Advent Christians do not make a practiteliserving the
Biblical Holy Days, it is interesting to note thite Advent Christian
yearly camp meeting at Wilbraham, Massachusettsallysheld in
August or September, was for some time termed astfeof
tabernacles™

(3) Life and Advent Union, 1863-1964

John T. Walsh, assistant to editor George Storrghef Bible
Examiner, in 1848 maintained that there was norrestion of the
wicked dead. Rejecting the “Age to Come” idea thate would be a
chance for those who had never heard the gospigigdilreir lifetime,
Walsh did not believe that God would resurrectuhgist merely for the
pleasure of condemning them to death. God wasldemmg” for that,
Walsh reasoned, and therefore the unjust dead wsoigly not be
resurrected. Eternal life could be had only thro@rist. Walsh was
merely carrying Storrs’ “annihilation of the wicKeidea to its ultimate
extent.

Storrs was at first against Walsh'’s ideas, butr latzepted them.
Subsequently, so much debate occurred with WaldtS#orrs opposing
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the main body of Adventists that on August 30, 18&3separate
denomination, the Life and Advent Union, was fornadWilbraham,
Massachusetts. A new paper, Herald of Life anddwming Kingdom,
was issued by this group and was edited by StaddMalsh. Later they
both abandoned the movement.

Members of the Life and Advent Union had much imomn with
Advent Christians, but differed sharply on sevepdints. The
millennium of Revelation 20:2 was said to be paisthe Second Advent
the righteous would live forever on a purified bathe wicked would
sleep forever and never be resurrected. and Hrel$¥3 was held to be
as a possible date for the Second Advent.

In 1906 there were 60 ministers, 28 churches, aB003Life and
Advent Union members. In 1964, the Life and Advenion merged
with the Advent Christian Churdéh.

(4) Church of God —
“Age to Come” Adventists

Joseph Marsh, editor of the Voice of Truth of R@tbe New York,
objected strongly to the Albany Conference andpraviously noted,
maintained that the “true people of God” must hifreename “Church of
God.” He became the leader of the “Age to Comevekdists.

Additional Date Setting

Marsh’s paper allowed expression of opinions alpmssible dates
for the Second Advent. For example, on page 36efssue published
on April 29, 1846, H.H. Cross expressed beliehmdpring of 1847 as a
probable date. It may be that Marsh’s objectionsriganization were
due to his participating in date setting, sinceaaigation denied faith in
future dates by making provision for the futuregaf and again, his
paper tried to stir up enthusiasm over future dates

Marsh’s followers organized camp meetings, degpigeopposition
of the Albany Conference group toward having tiér.amp meetings,
even today in the Church of God (Seventh Day), tenoe used to stir
up the membership to a realization of the nearokette Advent.
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Anti-Sabbath and Shut Door

Marsh at first held to the “Shut Door” idea but soejected it along
with Sabbatarianism, which later became associatidit. In the issue
of Voice of Truth published on August 6, 1845, Mamsaintained that
Adventists of that time were the Laodicean church:

They seem to think themselves the infallible
expounders of God’s Word; ... Yet they canna se
their mistakes, the conflicting opinions among them
selves, and not infrequently, the opposite viewsa i
very short time, from the same individual (page§-41
17).

Marsh was correct in rejecting the “shut door” idédthough many
Adventists held fast to this teaching, the doosatvation was not shut,
for as Revelation 3:20 states, if any man opensdtia, Christ will
come in unto him.

Although Marsh rejected Sabbatarianism, much Sabtiatussion,
both pro and con, was allowed in the pages of apers. As early as
April 27, 1845, C.P. Whitten of Nashua, New Hampsh{near
Washington), wrote to Marsh of his belief in thebBath, pointing to
Galatians 3:29, Exodus 31, and Isaiah 58:13-14,amkthg Marsh to
print the tract, “Sabbath of the Lord our God.” vitver, in his letter of
June 2, 1845, Whitten repudiates his Sabbath stemdugust of 1845,
T.M. Preble wrote in defense of the Sabbath, tegn8anday-keepers
the “Pope’s Sunday keepers and God’s Sabbath lisgakdarsh wrote
refutations to both Whitten and Prebte.

Oscar D. Gibson of Houghtonville, Vermont, wrote rfa in
September of 1845 that “there are some in thiooregvho preach that
we must keep the seventh day as sabbath, and iy ptaces, it has
divided the saints.” Gibson was anti-Sabath.

Merger With Bible Advocate
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The Bible Advocate, (not be confused with the pmedgible
Advocatemagazine, published by the Church of God [Sevérdj],
which had its origins in the 1860's) a “free papedited by Timothy
Cole, was started on July 11, 1846, as a resulthef Hartford
Convention. lts introductory issue referred to tk#urch of God.”
Joseph Turner, a later editor, supported his “rrsqueal devil” theory.
Articles supporting 1846 and 1847 dates appeared.

In Sabbath discussion allowed in its pages, Ediiole opposed
Sabbath proponents. Nathaniel Jones of Northfisddmont, and Sister
C. Stowe supported the Sabbath in its pages irfalheof 1847. In
December, 1847, J.B. Cook wrote a series of fdigles supporting the
Sabbath. Paradoxically, it seems that Cook claithedesurrection was
on Sunday, but editor Turner said it was on Saguttia

The Advocate merged with Marsh’'s paper in June &91to
become the Advent Harbinger and Bible Advocate.

The “Age to Come” — A “World Tomorrow”?

The “most controversial doctrinal innovation” oktiarbinger and
Advocate, which distinctly set it apart from thebpeations of “life and
death” (conditionalist) Adventists, began to beirtt in the November
17, 1849 issue. In a series of articles that eddrinto 1850, Marsh
expounded his views on the Advent and the millemniu

Marsh spoke of at least four “ages” (dispensatiotig) “Mosaic
Age,” which closed with the death of Christ; theopel Age,” which
would close with the Second Advent; the “Age to @gmwvhen Christ
would rule for 1,000 years with the saints on thgle and the “Eternal
Age” on the new earth. This was strikingly differdrom that the
Millerites, who believed that at the Second Contimg earth would be
purged with fire and the new earth established.

Marsh held that the saints (the resurrected deadhe living
transformed) would reign with Christ on the eadhd thousand years.
With the Devil bound, the nations would learn warmore. During the
millennium, all those living and dead who had nad lan opportunity to
acknowledge Christ as Lord in their lifetime woblel given that chance.
This probationary time would be ruled over by Ghand the righteous
immortals. Marsh denied that this was a “secorathcl.” At the end of
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the “Age to Come,” the wicked would be resurrect®dtan would be
loosed, and would deceive them and the wicked wbeldestroyed.
The “Eternal Age” would then begin on the new earth

Gradually, the “Age to Come” Adventists also aceepthe view
that before the Second Advent, the Jews would nmetorlsrael and
establish a nation, because the Jewish peopledwmave a prominent
place among nations in the “Age to Come.” Thigelaidea was similar
to the views of English Adventists, or Literalistspm which the
Millerites had disassociated themselves at thé ¢maference in 1840.
However, Marsh’s party later merged with some AnarilLiteralists of
lllinois, the Wilson family.

Marsh’s ideas were published in a tract or bookledtThe Age to
Come; or Glorious Restitution“Age to Come” Adventists came also to
be known as “Restitutionists,” and since they Iveliein the restoration
of literal Israel to the land promised to Abrahdahey were also known
later as the “Church of God of the Abrahamic Fafth.

“Age to Come” Party

Marsh’'s “Age to Come” views were not unique to hirbr. John
Thomas, editor of the Herald of the Kingdom and AgeCome, had
published papers since the 1830’s advocating simitws. Thomas,
however, had no connection with Millerism or Advent, and was
basically independefit.

With Marsh the “Age to Come” view became an obsgssand this
fact, along with his virulent anti-organization rete, led his group to
separate from other Adventists. To the end of 1BB60’s, “Age to
Come” Adventists were even separated geographidatlyn other
Adventists. The teaching was not widely acceptedNéew England,
eastern New York, Pennsylvania or anywhere on tfem#fic coast. Its
adherents were mainly in western New York, south@amada, and
Ohio. “Age to Come” Adventists scored most of theiccesses farther
west. By the 1860'’s there was a clear line ofirision between them
and “life and death” Adventists.

O.R.L. Crozier, Jonathan Wilson, R.V. Lyon, and L£Bok came to
express “Age to Come” views similar to Marsff's.
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Shaky Organization of “Age to Comers”

During 1850-51, the Harbinger and Advocate stromgiposed the
“shut door” and Sabbath Adventists. The issueugdust 16, 1851 again
refuted the name “Adventists,” saying the propemtevas “Christian”
or “Church of God” (page 65).

In May of 1852, Marsh and his party held a confeesait Rochester
and made a statement supporting “faith in the paisadvent of Christ,
the gathering of the remnant of Judah, and IsraePdlestine, its
restoration, re-building of Jerusalem, the reigibfist on the throne of
David on literal Mount Zion; the unconsciousnesstiod dead, the
destruction of the wicked, and eternal life of tigiteous.*

At the next Rochester conference, in June of 18&3;Evangelical
Society” was formed. This was a voluntary assamatsimply for
business purposes, with the deacons of the Roclesiech handling a
common fund to assist needy ministers and church&kese early
attempts at organization were squeamish ones, farsiMhad long
maintained a firm stance against any organization.

In 1854 theHarbinger was renamed Prophetic Expositor and Bible
Advocate. Marsh discussed church order in an ésslye, maintaining
that Church of God is the only proper name, thoke thave believed
and obey constitute the church, tht believers dde@ by immersion in
the name of Christ, that gifts in the church ammiagstered by deacons
and ministers (not visions), and that the Lord'pj&r ought to be
observed every Sunday. The paper strongly opptsedl854 time
movement!

The “Age to Come” group called a general confereimce 855
which resulted in organizing the North Western €tian Conference of
the Church of God. The meeting place was Jeffeit®nindiana, and
the local pastor there, Nathaniel Field, was themgrmover for
organization. Marsh, A.N. Seymour and J.B. Cookewprominent
figures attending. The organization included ttetes of New York,
Ohio, Michigan, lllinois, and Indiana; state evdigie were named for
the last four states and one evangelist at largenamed’

The second meeting of the conference, held in 1d8&;ot go well,
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as there was still strong opposition to all orded arganization. Field
wrote to Marsh in th&xpositor and Advocatef May 1, 1857: “Every
one sets up for himself, is a church or sect toshlfnordains himself,
belongs to no church in particular, is respondiblieobody for his moral
or ministerial conduct, sets all authority and ordé¢ defiance, and
repudiates all ideas of Church government and mlieei’ (page 640).
Field was so despondent over his failure in orgagithe Church of
God that he quit and joined the Advent Christifins.

Midwest Manouverings

In 1858 the Michigan Church Conference was orgahige Miller,
A.N. Seymour, and O.R.L. Crozier were appointedngeéists. The
lowa and Minnesota Christian Conference, organmegiously, was in
the same year enlarged to include Wisconsin, wieréAge to Come”
doctrine dominated among Adventists. William Sbalavas evangelist
in Minnesota, P.S.W. Deyo in lowa, and Yates Higgim Michigan.
Most of these men were “Age to Comers” at the tilmat the line
between Adventists and Age to Comers was not shepprts were sent
both to the Crisis and the Expositor and Advocatgheldon later
became an Advent Christian.

Ties between the “Life and Death” Adventists and tiAge to
Comers” were even stronger in lllinois. The Northellinois
Conference of Adventists and the Central lllinoi®nt@rence of
Adventists sent reports to both papers. In 18%rethwas an lllinois
conference of the Church of God that had no cororeetith the other
conferences.

The “Age to Come” position in lllinois was suppattby English
Adventists who had arrived in Pennsylvania and Nhedle Atlantic
states in the late 1840’'s and migrated west in1880's. Geneva,
lllinois, where Benjamin Wilson published the Gds@Banner and
Millennial Advocate, was the center of the lllinoggoup. These
Literalists views were similar to “Age to Comersi that they believed
the Jewish nation must be restored before the Seédrent and the
millennium. Their views on church order and thenaaChurch of God
were also similar to the “Age to Come” paity.
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Marsh Leaves the Scene

Financial problems forced Marsh to reduce bothgize and the
frequency of his paper in 1855. The Expositor Aaldocate ceased
publication in 1860 when Marsh moved to Canadasahdl the paper to
Thomas C. Newman, who renamed it the Millennialditager and Bible
Expositor and issued it from Seneca Falls, New York

Joseph Marsh died in 1863. He who had spoken s ragainst
forming a new sect and of the necessity of libdryg himself been
termed a narrow sectarian who heaped vituperatfmn tthose who
disagreed with his views. Although Storrs agre@ti Marsh’s “Age to
Come” views, he could not work with Marsh.

Harbinger and Expositor Period, 1860 - ?

The Harbinger issue of October 17, 1860, reported on the third
annual meeting of the Michigan Christian Confereihedd at Mason on
October 5-7, 1860 (soon after the Seventh-Day AlisteGonference at
Battle Creek). E. Smith was elected president, @id.L. Crozier
secretary. The lowa Christian Conference likewisported that it
supported the Harbinger.

Repeatedly the Harbinger published support fomidmae, “Church
of God,” and individual churches reported with thaie.

Sabbath Disputes Continue

Controversy between Sunday-keepers and Sabbatk#sesgmed in
the late 1850's and early 1860’s. J.H. Waggondrather Sabbatarians
locked horns with A.N. Seymour in Hillsdale, Michig in 1856-57.
Seymour noted that Sabbatarianism had begun tadtothere in 1848,
and that the movement had begun with falsehoodsisigdlarsh, and
that M.E. Cornell had led the Sabbath-keepersmaiteto destroy
Marsh’s paper. Seymour stated that he knew of némsters in
Michigan and Indiana who had withdrawn from Sablatbping;
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including Elder M. Curry. Seymour challenged theview and Herald
to produce Scriptures answering his questions eS#bbatA’

A real bone of contention, because of which marlyeeidid not
keep the Sabbath or had left Sabbath-keeping, veais$ue of the Feast
Days. M.E. Cornell at Jackson, Michigan, invitegl/@our to attend a
conference of Sabbath-keepers. He did attend aacklames White
and Hall andStephensofNOTE: J.M. Stephenson, in 1856 a Sabbath-
keeper, was one of the leaders of the “Messengdy,Péut later
apparently dropped the Sabbath and joined the tAgesome” party. He
is listed as Secretary of the Christian AssociatibNorthern Wisconsin
in 1861 Harbinger and ExpositorFebruary 6, 1861, pages 170-71)]
speak in defense of the Sabbath. However, thelg cmt sufficiently
answer Seymour's questions. His questions centenethe phrases
“throughout your generations,” “for a perpetual eocant,” and “for
ever,” which are phrases the Bible uses for thgikeeof the Sabbath,
sacrifices, and Feast Days (Exodus 31:12-17, Deuteny 5:29,
Exodus 12:11-24, Numbers 10:1-10, Il Chronicles BEzekiel 46:13-14,
Leviticus 3:16-17, Exodus 29:8, 30:8-10). Seynmmancluded that since
sacrifices are no longer required, neither is thepkng of the Sabbath.
He viewed the Sabbath-keepers as inconsistent amttaimed that if
they believed in keeping the Sabbath, they shoislol lkeep Passover,
the Feast Days, and the sacrifites.

Seymour’s rejection of the Sabbath was not entitslgocritical
because many of the Sabbath-keepers were incartsistater on, in
1861, William P. Shockey in the Harbinger and Exposexpressed
ideas similar to Seymour’s. In answering Elder BoBlull’'s arguments
for the Sabbath, Shockey noted that Hull said pasttes still called it
the Sabbath day after Pentecost; hence, Hull said still to be
observed. Shockey answered: *“...this hypathesuld as surely
prove that the disciples should keep the feashtdavened bread (Acts
20:6) . . . if the fact of the New Testament wastealling the other by its
original name also proves that the feast of unleedebread should be
observed yet.” However, Shockey said, all commadmto observe
these days were “nailed to the cro$s.”
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Elder R.V. Lyon — Amazing ldeas

One of the prominent figures mentioned in the Hagér and
Expositor was R.V. Lyon, a minister who apparentyrked in New
York and in Canada West (Ontario). He appearsiaa/angelist in the
Harbinger issue of April 30, 1862, with this message: ‘iNetto the
brethren in Canada West: Where shall our annu#koence be held,
for the Church of God of Canada West? The lagtiog will be the best
time” (page 301).

Three tracts of his, found at Aurora College, purEmme very
interesting views. Lyon stated that first-day Adigts believed the
earth was the sanctuary of Daniel 8:14, while Sttv&®ay Adventists
said the sanctuary was in heaven. In Lyon’s vieeth were wrong;
Lyon believed it was Palestine, and that it would deeansed when
released from Turkish dominatiéh.

As for the Kingdom of God, Lyon was correct. Hatestl that Christ
will reign on the earth with the resurrected andnded saints for 1,000
years, with Satan restrained. Israel and Judah bl gathered,
Jerusalem will be built up as the capital of theldjcand the Tabernacle
will be rebuilt. The law will go forth from Zionthere will be one
language, and the pure gospel will be preachedéowthole world.
Christ will continue to reign with His Cabinet fall eternity. After the
1000 years, Satan will be doomed, and God the Failigeturn to the
earth. Lyon states,

“the kingdom of Heaven, kingdom of David, kingdorinGod, and
kingdom of Israel are one and the same . . . Jasishe Saints are heirs
to this kingdom . . . . nowhere in the Bible, ie thhristian Church called
a kingdom!”

Man'’s only future home is the earth. To enterKirgdom of God,
faith, rgs)entance, baptism and continuing to limeBible truth are
required

In conjunction with the return of Christ, Lyon heltht Judah and
the Ten-Tribe House of Israel will be regather@they are separate but
will be rejoined, as the “Two Sticks” prophecy ofdkiel 37:15-28
reveals. This prophecy, Lyon stated, was writt&h ylears after the Ten
Tribes went into captivity, and they were neverugta back to their
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land, never united with Judah, nor has David ornsChaver ruled over
them. “Consequently, we are to look for the coneerand gathering of
Israel to their own land, subsequent to the seeoiwent of Christ.” His
pamphlet did not state where the Ten Tribes okldarated, however.
On page 3 of this tract he uses the term, “Chuf¢oal.”*

Further History of Age to Come Adventists

The local and regional conferences of the ChuraBaaf continued,
with no national organization emerging until soa&ite elements
organized as the Churches of God in Christ Jesughigadelphia in
1888. This union was an amalgamation of severdepandent
Adventist groups which had existed under names asd@hurch of the
Blessed Hope, Brethren of the Abrahamic Faith, iRéshists,
Restitution Church, Church of God, and Age to Colaeentists. In
1889, this “organization” ceased to function.

Finally, in 1921 a General Conference was organaed/aterloo,
lowa, and headquarters was established at Oreljapjsl. The name
chosen by the group was Church of God of the Abmahdaith, or
simply Church of God (Oregon, lllinois).

Apparently there is no formal ordination of minrste The 1926
membership was listed as 3,528. In 1965 it waB(b,9 eading states
are Ohio, Indiana, and lllinof$. Apparently the General Conference is
still a very loose organization.

CONCLUSION

Taylor’'s Statistical Analysis — 1860

William Miller in his Apology and Defensestimated that 200
ministers and 500 lecturers had embraced his vidwsaddition, there
were 1,000 Adventist congregations with about 50,b6lievers who
had separated from their former churches.

Adventist numbers apparently did not grow, for tingt attempt at
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an Adventist census, made by Daniel T. Taylor i60L8nd published in
the Crisis, also lists about 50,000. The reasom&ogrowth? After
1844, Adventists “no longer were making an impaggdmd their own
ranks. Their influence was limited to their owrmiers.** This dead
condition was due in no small part to the “shutricdeas embraced by
many, especially the Sabbatarians.

The following is a compilation based upon Taylegport™:

Total Adventists in U.S. and Canada: 50,000
Adventist Ministers by State:

New Hampshire61Canada West22
New York58Wisconsin 20
Massachusetts56Rhode Island18
Maine47Canada East17
Vermont45Minnesota8
Pennsylvania41Unknown areas?
lllinois38New Jersey5
Michigan33Nova Scotia3
Connecticut28Missouril
Ohio27Kentuckyl
Indiana25Arkansasl
lowa22TOTAL:584

NOTE: The total may include some Seventh Day BtptiOf the
total of 584 ministers, 57 were Sabbath-keepers.

Doctrines of Ministers

On the subject of the Second Advent doctrine:

(2)251 held to the view of the pre-millennial Advemd personal
reign of Christ (of these, 57, viz., the Sabbaterideld that the 1,000-
year reign of Christ will be in heaven).

(2)102 held to the pre-millennial advent and peatoeign and the
English Literalist or “Age to Come” viewpoint.
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(3)27 were anti-millennialists, claiming the 1,00€ars to be in the
past, but believing in the eternal personal refg@lwist on the earth.

As for the “Lord’s Supper,” it was generally obssshonce a month.
Some kept it less often, and others neglectdtbgether.

Circulation of Periodicals

World’s Crisis(Advent Christian)*2,900
Advent Review and Sabbath Herald
(Seventh Day Adventist)2,300

Advent ShieldMillerite)**2,100
Prophetic Expositor and Bible
AdvocatgMarsh)**1,500

Bible Examine(Storrs)**1,000

Herald of the Kingdom and

Age to ComéThomas)850

Gospel Banner and Millennial
Advent(Wilson)?

* By 1864, Crisis circulation had grown to 7,000
** Estimated

Relation of Adventist Groups to Church of God (7thDay)

It is interesting to find that many important idéasnd among first-
day Adventists were later adopted by the ChuroBad (Seventh Day).
These ideas were utterly foreign to Seventh-Dayefitists. The only
logical conclusion is that there is an historicahmection between
Adventist groups, especially “Age to Come” peoead the Seventh
Day Church of God.

On May 21, 1907, the Bible Advocate, published tanBerry,
Missouri, advertised the Twelfth Annual Conferenf¢he Churches of
God in Christ Jesus, to be held at Waterloo, lmmadugust 17-25. The
article states that the annual meeting has beeertishd in previous
issues of the Advocate, and that although the Wat€hurches of God
did not observe the Sabbath, they were “believetheother points of
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our faith.” A 1908 issue of the Advocate maintaine

“These people hold the same faith and doctrineseado with the
exception of their rejection of the Sabbath.”

Again, in 1928, in referring to the “Church of Gofithe Abrahamic
Faith,” the Advocate stated that their “faith weahgy endorse®

Historical records thus lead inescapably to theckmion that the
Seventh Day Church of God originally had a closatieship with the
“Age to Come” party. The name “Church of God” watined by both
groups, along with a fairly accurate doctrine ok timillennium,
However, the “Age to Come” party refused to acthetSabbath.

Eight Important Ideas — “The Things That Remain”

The Adventist movement generated eight key ideaslootrines
which have been passed down to the modern SeveayhChurch of
God. These key doctrines distinguish this churamfothers.

(1) The Name, “Church of God”. Marsh’s 1845 statements about
the Scriptural name “Church of God” are almostrbaa copy of beliefs
held by the Seventh Day Church of God today. dnitig the history of
the Seventh Day Church of God, Dugger attemptatidav a connection
with Sabbatarian opposers of the name Seventh-Riveriist and the
Hope of Israel party. These ties need to be fudleenonstrated. The
Hope party was certainly known for its anti-Ellen\@hite stance rather
than its holding out for the name, “Church of Godt”is possible that
the Hope party was later joined by a few “Age tar@d people holding
to the name “Church of God.” The idea that thera true church and
that it must be called the Church of God was evtideMarsh’s 1845
statements.

(2) The Sabbath Question — Law of God Which laws of God
are binding on Christians today? Certainly the b&éb issue was
agitated in every Adventist paper, including MassICrisis, and the
Advent Herald.

The “shut door” idea, belief in the “divine visiord Ellen G.
White,” holding to a Sunday resurrection (basednupo E.G. White
vision), spending the millennium in heaven, andrlatejecting all meats
and dairy products: these Seventh-Day Adventisasdturned many
away from the Sabbath. But for many first-day Auists, the biggest
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detriment to accept the Sabbath was the inconsistinthose Sabbath-
keepers who accepted the Sabbath but rejectedveassa the Holy
Days.

The Sabbath issue never died out but continuecetoaised, and
publications either refuted or supported Sabba#pikg. The
Restitution Herald, the official paper of the Churaf God (Oregon,
lllinois), continued from time to time to bring ube issue of Sabbath-
keeping, and refute it.

It is noteworthy that the question of observingd@asr and the
Holy Days is inherent in the Sabbath issue. Albvetxamine the Bible
evidence on the pro and con of the Sabbath issue &ice to face with
Passover and the Holy Days. James White addréissedroblem, in
the first issue of the Present Truth in 1849, incWwhhe upheld the
Sabbath, but rejected the Feast Days. And todayy éranch paper of
the Seventh Day Church of God publishes articlegefote the Holy
Days, although in some Advocates of the 1920's;Hwty Day articles
such as the one by G.G. Rupert were allowed taibeeg.

The Holy Day question, which originated in the cowmérsy over
Sabbath-keeping, is a continuing issue in the ShvBay Church of
God.

(3) Conditionalism — Heaven and Hell What is the nature of
man? Does he have an immortal soul?

William Miller and the original Millerites believedin the
immortality of the soul, an ever-burning hell armrngy to heaven. But,
beginning with Storrs, the idea of conditionaliseime to dominate
Adventism. Thus, belief in soul sleeping, immotitd only through
Christ, and the annihilation of the wicked cambddeld by many. The
millennial issue also arose with conditionalisnevéhth-Day Adventists
take the view that the millennium will be spentheaven; but the “Age
to Come” view and the Seventh Day Church of Godhigg is that it
will be on earth.

Conditionalism led to divisivenes in the Adventisbvement. The
Advent Christians, formed a separte church maielabse of the issue
of the nature of man. Because they kept Sunday, Were alienated
from Seventh-Day Adventists, and believed man tsraly mortal, so
they were alienated from Evangelical Adventistds interesting to note
that Alexander F. Dugger Sr., later editor of thbl®& Advocate and
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father of Andrew F. Dugger Sr., was Advent Christian minister in
Simpson, lowa, in 1867-68. He later came to adtepSabbath.

(4) The “Age to Come” — Gospel of the Kingdom of Go. More
understanding needs to be gained of the “Age toeCadeas of Marsh
and of the Seventh Day Church of God, past andeptes The
predominant teaching of the Seventh Day Churchad ®day is that
the millennium will be on the earth, that the saintll reign with Christ
over physical people, that Israel will be the mastminent nation, and
that the wicked will be resurrected and destroyaietime after the
millennium. Radically different from Seventh-Daydventist theories,
the “Age to Come” doctrine continues to be a prantnpart of the
Seventh Day Church of God message, and is closa ttrue
understanding of the Kingdom of God.

Inherent in the “Age to Come” issue is whether atrthere will be a
probationary period for those who have not had ancé to accept or
reject Christ, and if so, when. Although differioginions exist among
Seventh Day Church of God congregations todayidiee of a so-called
“second chance” is generally rejected, but an egtian is lacking to
explain how the vast millions will have their “firshance.”

(5) Regathering and Identity of Israel — The Secondexodus.
An accessory to the “Age to Come” doctrine, butam@nt enough to be
listed separately, is the issue of the return i&ellsin conjunction with
the Advent of Christ. William Miller claimed th&cripures foretelling
the return of Israel applied only to the churchpifitual Israel.”
Seventh-Day Adventists accepted this view. Bueralists, “Age to
Comers,” and the Seventh Day Church of God belteeeprophecies
about the regathering of Israel apply to literahygical Israelites.
Modern-day Israelites will repent, they say, arellraeli nation will be
set up immediately preceding Christ's return and bé the model
nation in the “Age to Come.”

But where are these physical Israelites? R.V. Lymew that Israel
and Judah were separate, but apparently he didumaerstand the
location of modern-day Israel. The “British-Israglea is inherent in
the doctrine of the return of Israel.

Most modern Seventh Day Church of God members veela
Israelites are Jews. Although Frank Walker andldbe Roy Davison
disagreed with this, the majority of the Seventhy @hurch of God
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teaches that the emigration of Jews to Israel fsifdiment of the
prophecies of the regathering of Israel.

Another inherent issue is the understanding of mpjophecies
relating to the events preceding the return of €hri Seventh-Day
Adventists maintain that the two-horned beasRefelation 13is the
United States, which will turn into a power perdewiSabbath-keepers.
They preach a “Third Angel's Message.” Early e tSeventh Day
Church of God, A.C. Long published a tract on the/6 Horned Beast”
refuting the Seventh-Day Adventists and stating tha two-horned
beast is the papal power, which is also the falsphet.

As for the Battle of Armageddon, the Seventh DayrCh of God
today believes the United States will fight withe thews against the
Russian and Asian hordes. (Walker says the battlésrael versus
Gentiles, since he believes the United States kwdip.) Again the
Seventh Day Church of God prophetic views are nitlyldifferent than
those of Seventh-Day Adventists. What did the B#wBay Church of
God formerly believe about this prophecy?

(6) Church Government As Marsh was vehement against strong
central church government, so is the Seventh Dayrcgbhof God.
Field’s lament to Marsh in 1857 that every Chur€lGod minister was
independent and repudiated church government es@uldwell describe
almost the entire history of the Seventh Day Chuafh God.
Independence, lack of real unity, and distaste wbng church
government have characterized its history. Andretibere has been
some “strong” organization, it has been somethkegd 12-7-70 scheme
with diluted authority.

The “Age to Come” Church of God only reluctantlyganized
finally in 1921. The local conference system weesrhost that could be
gained in the way of stronger unity. Seventh Daptidts had the same
problem; their General Conference could only suggesl only church
at the South Fork of the Hughes River seemed tgolerned from the
top down by the elders.

The issue of church authority and government istreamolegacy
handed down to the Seventh Day Church of God frioenAdventist
movement.

(7) Soon Return of Messiah. The Seventh Day Church of God
teaches that the Second Advent of the Messiahais riérophetic signs

48



point to the fulfillment of God’s plan in the presegeneration. This
idea began to be popular in the 1830’s with Willidfiller, and has
never died out among Adventists. All major Sab¥atbping groups
today, Seventh-Day Adventists, Worldwide ChurchGafd, Church of
God (Seventh Day), Sacred Name, etc., are Advdotiste core. They
believe the Messiah will return soon.

(8) Coming Out of Babylon Charles Fitch’'s famous 1843 sermon
“Come Out of Her, My People!” created a clear loetween those who
believed in the return of Christ to rule the earéimd those who
spiritualized away the Kingdom of God. The ideatt@atholicsand
Protestants are part of Babylon, and that we megarate ourselves
from false teachers, was a key theme of the AdselMibvement and is a
theme of the Church of God today.

These eight doctrines held by the Seventh Day @hofcod all have
their roots in the Adventist movement. Correlatismot necessarily
causation, nor proof of direct connection. Butghmilarity between the
beliefs of Seventh Day Church of God and the Adsemhovement,
especially “Age to Come” Adventists, is striking,gay the least. Until
the 1920'’s, the official name of the body now knaaenChurch of God
(Seventh Day) was “Church of God (Adventist).” was aptly

descriptiveQ2
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